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Abstract 
 
In a fluid and ever changing global environment, the need to rationally engage and logically address the controversies that 
challenge the sanctity of Islam is an ubiquitous feature of contemporary times. As the challenges confronting Islamic thinkers 
are diverse and manifold, there is an urgent need for an advocacy approach that is premised on the rational application of 
Logic in Islamic Discourse. Nevertheless, the current approach of totally relying on Logic as a tool to elucidate the problems 
and controversies besetting the Ummah is replete with numerous shortcomings as evidenced by the advent of deviationist 
ideologies inimical to Islam such as pluralism, liberalism, and feminism. This paper purports to examine the nature of Logic 
within Islamic Discourse and how it is applied to not only portray Islam but to also delineate and clarify its adequacy in 
addressing contemporary issues and controversies bedeviling the Ummah.  In seeking answers to these questions, the paper 
first sought to explicate upon the nature of Logic within the realm of knowledge. Next, it analyzed the use of logic in 
contemporary Islamic discourse. A qualitative approach which basically encompasses library research was utilized to obtain 
secondary data regarding the use of logic in contemporary Islamic discourse. Subsequently, the collated data was subjected to 
textual analysis. The findings reveal that there are at least two approaches that underpin the use of logic in Islamic discourse, 
namely, the reason (aql) based and the revelation (wahyu) based approaches with both approaches having their respective 
outcomes. Based on the analyzed data, the study recommends that the application of logic in contemporary Islamic Discourse 
should be premised upon on a hybrid approach named Contemporary Islamic Logic Approach (CILA) that draws its synergy 
from the revelation based approach but manifests itself via aql based arguments whilst simultaneously complying with four 
basic rules i.e., possessing a clear Islamic epistemology and tasawur, utilizing Islamic reasoning approaches, strengthening the 
Islamic framework and finally, emphasizing the means aspect of Western Logic rather than its end.  
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 Introduction 1.
 
Lately, many problematic issues have arisen that demand immediate clarification from contemporary Islamic scholars. 
Such issues revolve around the massacre of innocent civilians in the name of jihad by the Islamic State (ISIS), the 
caricatures of the Holy Prophet by the satirical magazine Charlie Hebdo under the guise of freedom of speech and the 
struggle to legitimize the rights of  Lesbians, Gays, Bisexuals and Transgender (LGBT) cohorts  under the pretext of 
upholding human rights. Such contemporary controversies come on the heels of other longstanding polemics consistently 
engendered and championed by the intelligentsia. These polemics include Liberal Islam, religious pluralism, feminism 
and the anti-hadith movement. 
The questions that arise in confronting these manifold challenges include the adequacy of existing Islamic 
epistemological frameworks in addressing these issues, whether the clarifications and explanations provided are able to 
satisfy and resolve confusion and whether there exist inadequacies in both argumentation and ratiocination 
methodologies currently deployed.  
To answer the above questions, the paper will focus on two main objectives, namely, identifying  the use of logic in 
contemporary Islamic Discourse and analyzing the utilization of logic in contemporary Islamic Discourse. This paper will 
be divided into four sections. Section 1 will delineate the role of Logic as the yardstick for assaying Reality while section 2 
will highlight the key features of  Contemporary Islamic Discourse. Section 3 will evaluate the potentiality of amalgamating 
Western Logic algorithms into contemporary Islamic while Section 4 will  outline features of the hybrid model proposed 
before drawing the relevant conclusions.  
 
 Logic  2.
 
The term ‘logic’ traces its origins to the Greek term logos. Essentially, ‘logic’ refers to the judicious and objective 
application of Reason, the outcomes of which are manifested via speech and expresssed through language. (Abdul 
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Rahman Abdullah 2007). Logical knowledge is synonymous with the capacity to think in a systematic, precise and linear 
trajectory and is often regarded as a precursor to effective thinking and the ability to cognitively comprehend an issue 
rationally. Generally, if a rationale proffered to reinforce a fact is rationally sound/acceptable, it will be deemed as logic 
(Hamidah Abdulhamid 1991).  
Basically, the verb for Logical Knowledge is ‘ratiocinate’ or ‘reasoning’ while its nominalized form is ‘ratiocination’. 
Reasoning here refers to the imperceptible evolution of thought via a series of statements deemed to be true that 
eventuates in the formulation of a fact. In other words, the reasoning approach is both an evidence and argumentation-
based approach that aspires towards the attainment of an outcome that affirms Truth. Reasoning has a critical function in 
both research/critical enquiry and argumentation as it defines the strength or otherwise of a particular enquiry or 
argumentation (Muzaffar Iqbal 2009). Therefore, it is imperative that any exercise of reasoning be guided by specific 
procedures to avoid faulty reasoning and argumentation. In other words, a well-structured and logical reasoning approach 
is the precursor towards clear, precise, efficient and effective thinking that will ensure that sound decisions are derived 
and correct choices made. Consequently thought, enquiry, and action  derived from a correct reasoning approach will 
yield outcomes that are both equitable and good  (Lok, Gan & Ratna Roshida Ab Razak 2009). 
The utilization of the systematic thought approach in investigating and contemplating a phenomenon is traceable to 
the era of Thales in 6th century BC (Russell 1993). Thales was a Greek philosopher who eschewed myth and superstition. 
Instead, he embraced reasoning and common sense as his tools to contemplate about and resolve the inscrutable 
mysteries of Nature (Hamidah Abdul Hamid 1991). 
Thales employed a number of novel reasoning approaches. Amongst them was the logical inductive method which 
he utilized to validate his assertion that all organisms on Earth originated from water. Water was postulated to be the 
fountain of Life on the grounds that water was the soul of each and every living being. In Thales’ logical perspective, 
water was the soul of plants as without water, plants would shrivel and die. Similarly, water was the life force of animals 
and humans as Man could not survive without water despite being deprived of food. Given that even water vapor 
originated from water, Thales inductively reasoned that Water was the life force of all living things (Mayer 1950). 
After the advent of Thales’s logical reasoning approach, the Greeks soon expanded their skills in analytical 
thought, the organization of knowledge and argumentation strategies. Amongst the foremost logicists of the era were 
Socrates, Plato and Aristotle (Russell 1993; Mat Rofa Ismail 1994). 
Socrates valorized logic both as a science and for its theoretical/hypothesizing potential. Alloyed by this conviction, 
Socrates delineated Logic as common sense. According to Socrates, Truth was the ultimate goal of hypothesizing. 
Consequently, he emphasized moral responsibility in his argumentation  The main process deployed by Socrates in his 
argumentation was the analytical process  (Hamidah Abdulhamid 1991; Abdul Rahman Abdullah 2007). 
The analytical foundations for Logic as mapped out by Socrates were expanded upon by his student, Plato (Mat 
Rofa Ismail 1994). Plato, who introduced the synthetic method, averred that for Logic to seek consanguinity with Science, 
an individual should distance their common sense from personal prejudice and subjective inclinations (Russell 1993). 
This postulate, now known as objectivity, heralded an acceleration in the development of Logic fueled as it was by a thirst 
for knowledge and an earnest quest for Truth, both of which contributed towards the accumulation of data/material facts 
as well as the generation of theories. Nevertheless, these theories were critiqued by Aristotle. 
Aristotle, in critiquing Plato contended that the theories and their associated terminologies deployed in the 
objective approach were inherently vague (Barnes 1991). For instance, Aristotle, in elucidating the term ‘sharp’, noted 
that its denotative meaning could be manifold i.e., a sharp knife, a sharp rebuke or being of sharp hearing. Guided by this 
heuristic, Aristotle formulated a systematic mode of thinking designed to eliminate faulty logic, fallacies and ambivalence 
during the thought process.   
Leveraging upon the fundamentals established by Socrates and Plato, Aristotle proceeded to formulate new 
principles and techniques in reasoning that eventually formed the basis for Logic as it is contemporarily perceived 
(Walbridge 2011; Sulaiman Noordin 1992). One of the procedures instituted by Aristotle involved the introduction of 
deductive logic which was essentially syllogistic in nature. Basically, Syllogism comprises three premises i.e., the main 
premise, its subset and a conclusion. (H. Syukriadi Sambas 1996). An illustration of the principles of Syllogism is evident 
in the following example: 
 
All men are mortal (main premise) 
Socrates is a man (subset of main premise) 
Therefore, Socrates is mortal (conclusion) 
 
Aristotle was careful to stress that there was no connection between Logic and the underlying Truth of the 
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proposition being propounded. He further expounded that if the proposition being used was true, then any conclusion so 
derived from it would invariably be true. Alternatively, if the proposition used was false, any conclusion drawn from it 
would inevitably be false (Russell 1993). In other words, Logic was merely an approach and a tool to determine whether a 
postulation subjected to argumentation would yield a true conclusion.  
Given its systematic approach, Aristotle’s conceptualization of Logic was soon widely accepted and applied in his 
era. In fact, it was used as a guideline for judicious hypothesizing and to support theory. Nevertheless, there have been 
instances of deviation in the application of Aristotle’s Logic framework subsequent to its widespread acceptance with the 
use of false premises to support theories being the prime infraction. Occasionally, true premises were also employed 
either to generate or support false conclusions. The group responsible for using these fallacies to support their theories or 
draw dubious conclusions therein was known as the Sophists (Russell 1993). Despite these deviations, Aristotle’s Logic 
was saved by the advent of Christianity.  
Early Christianity’s influence was largely responsible for the rejection of the patently paradoxical and ambivalent 
conjectures applied by the Sufastah in their argumentations. Furthermore, the spread of Christianity ensured the 
consolidation of truth and facts within the Logic paradigm which by default diminished the influence of myth and fallacies. 
The ensuing vacuum was filled by Christianity which utilized Logic as a means to streamline and rationalize Christian 
thought (Hamidah Abdulhamid 1991). The ascendancy of Christianity within the realms of Logic was opposed by those 
who valorized Science and were skeptical of the esoteric content of Christianity. Amongst the early dissenters was 
Sextus Empiricus (Walbridge 2011 & Russell 1993) who was one of the early pioneers of Skepticism. In response, the 
Church decreed that Skepticism was in direct contradiction of the Church’s teachings as the Church posited that faith and 
skepticism were mutually incompatible abstractions (Russell 1993). 
Another group that emerged during this period were the Scholastics who underwent a perceptible shift in their 
epistemology over three eras. The first era was devoted to leveraging upon Logic as an instrument to justify religious 
ideology while the second era witnessed the further refinement of both religion and philosophy, an iterative process that 
gave birth to Realism. The final era saw the formal split of religion and philosophy, an event that yielded normalism. As 
each of these eras generated different thought heuristics, confusion and polemics were common (Walbridge 2011). 
At the same time, Logic had also expanded to other continents and regions such as the Arabian Peninsula where 
the underlying principles and procedures governing Logic was translated into the native language i.e., Arabic by Ibn 
Muqaffa’ (Mat Rofa Ismail 1994; Abdul Rahman Abdullah 2010 & Walbridge 2011). Subsequent initiatives to expand the 
reach of Logic were initiated by al-Kindiy, al-Farabiy, Ibn Sina and Ibn Rushd (Mat Rofa Ismail 1994). During this initial 
phase, these scholars merely received and translated works on Logic into Arabic. This new branch of knowledge was 
known as Islamic logic (Hairuddin Harun 1992). 
Initially, the study of Islamic logic was not officially sanctioned by Muslim jurists. In fact, Muslim jurists/scholars 
were divided into three schools of thought regarding the study of Islamic logic. The first school of thought as represented 
by Ibn Solah, Ibn Taymiyyah (2005), al-Nawawiy and Imam Suyutiy expressly prohibited the learning of Islamic logic 
(Sa‘id Fudah 2002); the second school helmed by luminaries like al-Ghazaliy deemed the study of Islamic logic as 
permissible. Finally, a third group consisting of Sunni and Sufi scholars stridently opposed any edict that proscribed the 
learning of Islamic logic (H. Syukriadi Sambas 1996 & al-Shanqiti 2007).  
However, it should be noted that the prohibition on learning Islamic logic was not a blanket proscription. Rather, the 
edicts that barred any such learning were more directed at the study of Islamic logic that had been influenced by Greek 
philosophy or the study of Islamic Islamic logic contaminated by the Grecian worldview. On the other hand, Muslim 
jurists/scholars were of the consensus that the study of Islamic logic sourced from Islamic precepts or Islamic logic 
absent of philosophical influences was permissible (H. Syukriadi Sambas 1996; Mohd Fauzi Hamat 2005). 
Subsequent to the comprehension and mastery of Islamic Logic, a number of Muslim scholars embarked on a 
critique of Greek Logic’s underlying principles. Amongst the most vocal critics of the Greek school were Ibn Taymiyyah 
(2005) and al-Ghazaliy. Interestingly, Al-Ghazaliy (1993) whilst critiquing the deviationist nature of Greek philosophy and 
logic in Tahafut al-Falasifah, nevertheless employed an argumentative approach that was redolent of the ratiocinative 
approach underpinning Greek Logic (Mohd Fauzi Hamat 2005).  
In actuality, al-Ghazaliy (1993) never deployed Greek Logic directly. Instead, he used it as a reference point to 
design a framework that was consistent with the precepts of Islam and utilized this framework for the benefit of Islamic 
knowledge. As evidence, al-Ghazaliy (undated) penned a treatise on Islamic logic in the introduction to al-Mustasfa, a 
tract on Islamic Law (fiqh). In fact, prior to al-Ghazaliy, another scholar, al-Shafi‘iy (undated) had already delineated 
several reasoning approaches in another tract on Islamic Law entitled al-Risalah. In his treatise, Al-Shafi‘iy (undated) 
outlined detailed approaches for comprehending Quranic verses. Eventually, these approaches and principles underwent 
a process of development, refinement, and iteration  and gradually coalesced into the framework which we now term as 
ISSN 2039-2117 (online) 
ISSN 2039-9340 (print) 
        Mediterranean Journal of Social Sciences 
            MCSER Publishing, Rome-Italy 
Vol 7 No 5 
September 2016 
          
 174 
‘Islamic Logic’. Subsequently, Islamic logic was applied in other branches of Islamic knowledge such as dialectical 
theology and Islamic Jurisprudence (Mohd Fauzi Hamat 1996; Ya‘qub al-Bahuthain 1998 & 2001). 
Although, Greek intellectual influences spread rapidly into both the Arab and the Islamic world, this did not prevent 
the emergence of different modes of thinking. Amongst these modes was that of Francis Bacon. Bacon, who disagreed 
with the Greek approach to Logic, expounded that experimentation via observation was one of the methods that should 
be utilized to reflect upon and affirm Truth/Reality (Hamidah Abdulhamid 1991). Bacon (1955) in propounding an 
alternative idea to the deductive method introduced a new approach, namely the inductive approach which he explicated 
in his book, Novum Organum Scientiarum. 
Essentially, Bacon’s inductive logic is premised on a framework that was in direct apposition to the framework 
underpinning the deductive approach (Mat Rofa Ismail 1996). This is because the inductive approach used specific cases 
to formulate a general conclusion. For instance, Bacon used the results of experiments conducted by others to assist him 
in formulating general laws regarding the universe. He further postulated that apart from the natural world, there existed 
another world which he christened ‘the world of thought’ (Hamidah Abdulhamid 1991).  
Bacon’s central hypothesis revolved around his perception that Reality could be apprehended via his Idols of the 
Mind concept. Nevertheless, he also acknowledged that there were four constraints impeding the attainment of such 
logical clarity regarding Reality. He defined these four constraints as idols of the tribe, idols of the cave, idols of the 
market place and idols of the theatre (Abdul Rahman Abdullah 2010; Weathington, Cunningham & Pittenger 2010). 
Bacon’s valorization of the inductive approach is indicative of his negation of earlier approaches and frameworks to 
perceiving Reality besides affirming his attachment to the empirically driven and observable experimental approach. It 
would be this predilection for the tangible and the observable that would eventually drive philosophers like Bacon to reject 
spirituality. 
Mills (1850) would further affirm the inductive approach in his book, System of Logic. Additionally, the inductive 
approach to Logic was further enriched by the contributions of pioneer symbolists such as Gottfried Wilhelm Leibniz who 
arranged algebraic logic based on the  Ars Magna of Raymundus Lullus in order to simplify the task of common sense 
and further  enhance certitude. 
Chares Sanders Peirce completed the symbolic logic paradigm via his works wherein he introduced  Peirce's Law 
which interpreted logic as a general theory of signs. The apogee of the symbolic logic movement’s achievements was 
attained with the publication of three editions of  Principia Mathematica between 1910-1913. It is evident from the 
foregoing that Bacon, Mills, Peirce and a host of other scholars played an influential role in  formulating research 
frameworks  that emphasized the Ratiocination approach  (Abdul Rahman Abdullah 2010).  
The long history of Logic proves unequivocally that classical knowledge, Islamic knowledge and western 
knowledge each possessed unique yardsticks to apprehend and measure Truth. This yardstick was evidently Logic  
(Gabbay & Woods 2008), the selfsame yardstick that informed  contemporary Islamic Discourse. 
 
 Contemporary Islamic Discourse 3.
 
In contemporary Islamic discourse, there are two modes by which contemporary issues are dissected namely Traditional 
Islamic Logic and Western Logic. 
 
3.1 Traditional Islamic Logic  
 
Islam possesses its own epistemology of logic. It is called Islamic Logic and consist of three main approaches. They are 
tasawwur; tasdiq  and al-istidlal. Tasawwur centred discussions embrace five approaches dilalah; ’alfaz;  kulliyyat al-
khams; al-ta’rif and nisbah. Tasdiq centred discussions are focused upon qadiyyah i.e. statements. Qadiyyah in turn is 
made up of  qadiyyat hamliyyah and qadiyyath shartiyyah. The final approach namely al-istidlal comprises both direct 
ratiocination approaches and indirect ratiocination approaches. Direct ratiocination are  effected through  taqabal and 
‘akas while indirect ratiocination are realized via qiyas, istiqra’ and tamthil. Within the context of ratiocination there are 
also discussions regarding the division of argumentation in Islamic logic. Essentially, Islamic Logic is a branch of Islamic 
knowledge that is premised on two types of arguments which is Revelation (Naqli) based argumentation and Reason 
(aqli) based argumentation. This branch of knowledge was subsequently used by Islamic scholars to construct or 
disseminate traditional Islamic knowledge (Gabbay & Woods 2008). 
Islamic Logic oriented argumentation has long existed in each branch of traditional Islamic Knowledge namely, 
aqidah (faith), fiqh (law) or tafsir (interpretation). For instance, aqidah which is devoted to the discussion of the Unseen 
and Logos, derives its knowledge from three sources namely the sensory organs, revelation and thought (al-Sa’diy 2008). 
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This clearly implies that in Islam, any dissection of knowledge is obliged to refer to revelation although the roles of 
sensory perception (panca indera) and thought (aqli) are also acknowledged. Hence, discussions in matters of faith 
regarding belief in  Allah SWT or belief in the message of the Prophets and the Messengers are invariably commenced 
by Revelation (naqli) based ratiocination (Al-Qur’an and hadith) before gravitating to Reason (aqli) based ratiocination.  
In Islamic Law (Fiqh) discussions, the writings of Muslim scholars are also premised on Islamic Logic. Hence, 
tracts on Islamic Law invariably commence with the elucidation of concepts, the provision of definitions based either on 
linguistic or terminological parameters, explications on tenets, obligatory conditions and the wisdom of legislation. 
Additionally, any argumentation of Islamic Laws are to be be guided by the methodology of deriving edicts from 
postulates/evidence in the respective  disciplines or branches of Islamic Logic (the evidence meant in the aforementioned  
definitions are from consensually agreed upon fiqh sources such as the al-Qur’an, al-Sunnah (Traditions of the Prophet), 
ijma‘ (scholarly consensus) and qiyas (allusions) or from sources non- consensually agreed upon fiqh sources such as  
Istihsan (the application of discretion), Istishab (the principle of continuity), Maslahah (public interest) Qawa‘id Fiqhiyyah 
(legal maxims).   
In the area of interpretation (tafsir), there have been attempts by scholars to compile an exegesis using Islamic 
Logic as its foundational framework in order to complement Quranic exegesis/commentaries such as tafsir bi al-ma’thur 
(report-based commentary), tafsir bi al-ra’yi (commentary based on personal interpretation), tafsir al-fiqhi (commentary 
based on juristicinterpretation) and tafsir al-ishari (commentary based allegorical interpretation) that were derived from 
other Islamic methodologies or ontological frameworks. Amongst the commentaries that adopts the Islamic Logic 
approach in its methodology is Imam al-Raziy’s tafsir Mafatih al-Ghayb (the Key to the Unknown).  
Generally, the process of ratiocination in Islam is constructed from Islamic Logic. It then expanded into specific 
frameworks appropriate for the disciplines under scrutiny. Unfortunately, this approach is restrictive in that it cannot 
dissect and clarify contemporary issues as any such dissection or clarification is bounded by the principles established by 
the various Islamic disciplines which in any case are generally inaccessible due to their esoteric nature. Consequently, 
any explanation proffered invariably failed to resolve the contemporary problem being studied. Consequently, 
contemporary Islamic Discourse has embraced Western Logic approaches to resolve this conundrum.  
 
3.2 Western Logic  
 
Basically, western logic tries to infuse modes of thinking perceived to be consanguineous with contemporary needs and 
that emphasises both objectivity and problem solving. Problem solving is by default linked to Logical Thinking wherein the 
adjectival form 'logical' is synonymous with clear or valid reasoning and is described as flowing necessarily from facts or 
events. Conversely, ‘illogical’ is regarded as referring to any absurdity that is deemed senseless and unreasonable 
(Teare 2006). On the other hand, objectivity is conceptualised as a yardstick that ensures consistency in the thinking 
process in the quest to ascertain Truth (Kelley 1998), and that identifies the relationships between cause and effect in 
collated data (Myrdal 1969). Both these constructs of objectivity form the basis of Western thought and also constitute the 
core of numerous philosophical paradigms such as positivism, hermeneutics etcetera. These philosophical constructs 
bind the contemplation of Truth/Reality to objects that are observable and analysable by our sensory perceptions besides 
granting complete freedom to the mind  to  elucidate Truth without any reliance whatsoever on revelatory guidance 
(Reevany Bustami, Eleesya Nasruddin & Norman Blaikie 2006). 
Despite the glaring spiritual deficiency, the Western Logic approach was widely embraced by a significant segment 
of Muslim society, particularly alumni of Western tertiary institutions and those from the professional class due to it 
striking a responsive and empathetic chord in the minds of those seeking solace and answers for their contemporary 
needs. Thus, their yearning for Islam, in actuality was for a Deen that could be perceived and understood from the 
seemingly rational and objective Western Logic paradigm, a paradigm that facilitated the evaluation Truth/Reality via 
sensory perception and tangible observation. The net outcome of this yearning was the rise in worldviews inimical to the 
precepts of Islam such as  liberal Islam, pluralism, feminism and the anti-hadith movement. To surmise, the misguided 
embrace of  the spiritually bereft Western Logic paradigm not only fomented confusion and doubts regarding the religion 
amongst the Ummah itself  but from a different perspective, implicitly signaled an attack against the Islamic worldview. 
There are several issues that need to be highlighted if one intends to utilise them in research pertaining to Islam 
and the Ummah. Issues such as objectivity, being bound to the principles of cause and effect that could plausibly 
endanger faith, the lack of instruments to analyse natural and metaphysical phenomena, discoveries that do not 
necessarily represent knowledge about  Reality need to be further refined and clarified (Shahir Akram Hassan 2011). One 
proposed framework within which these issues can be dissected further from an Islamic perspective is the Contemporary 
Islamic Logic approach (CILA). 
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 The Use of Logic in Contemporary Islamic Discourse 4.
 
From the preceding discussion, we can surmise the following regarding Contemporary Islamic Discourse. 
Contemporary Islamic Discourse tends to discuss contemporary issues within the Western Logic framework on the 
grounds that this framework is perceived to be problem solving, rational in its argumentation, capable of being evaluated 
by sensory perceptions and is objective in its orientation. Moreover, such an approach is perceived to be more 
persuasive and convincing to the non-Muslims due to the argumentation methodology that underpins it. However, such 
an assumption is self-defeating to Islam itself.   
This reliance on the Western Logic framework to analyse and resolve contemporary issues stems from the 
inherent tendency of Islamic Logic to scrutinise a contemporary issue from an intellectual perspective within the narrow 
and sometimes ossified confines of traditional Islamic Knowledge. Consequently, there is a dearth of practical solutions to 
the problem as well as a dearth in well-reasoned, eloquent and acceptable arguments/rhetoric. In other words, whilst 
discussions from an intellectual angle are existent and gradually growing, empirically, no viable solutions are proffered to 
address a contemporary need.  
Hence, there is a need for a transformation in current approaches in presenting Islam particularly in the research 
and writings of Muslim intellectuals given the constantly evolving and dynamic global paradigm. In other words, Islamic 
Logic must evolve in keeping with changing times. Essentially, this entails the preservation of Islamic logic and traditional 
Islamic knowledge given their proven and established approaches whilst argumentation norms and presentation are 
realigned to satisfy the needs and reasoning capabilities of contemporary citizenries irrespective of their religious 
affiliations. In other words, a contempoary citizenry demands a contemporary framework of engagement.  One such 
framework that can be considered is the Contemporary Islamic Logic Approach (CILA). In fact, such an approach could 
function as a mediator bridging the Traditional Islamic Logic and the Western Logic approaches. 
In confronting contemporary issues, the proposed Contemporary Islamic Logic Approach should take into 
consideration four aspects as delineated in the following paragraphs. 
Firstly, the argumentation algorithms used must possess an Islamic episteomology and tasawwur that is clear. In 
analysng and debating about contemporary issues, Islamic tasawwur shoud be identified by utilising an Islamic 
epistomology. Generally, Tasawwur is a disputation regarding concepts. Concepts are intellectual tools utilized to identify 
individual objects that collectively define Reality. Hence, a concept of an object is a mental representation of the selfsame 
object. In other words, the term ‘concept’ refers to what is understood by Reason pertaining a given object hence, an 
understanding of an object or its conceptuality implies that an individual should apprehend the components that form the 
object. 
In Islamic logic theory, in order to precisely apprehend an object, an individual must at least be able to observe it 
via five approaches namely dilalah;  alfazh;  kulliyyat al-khams; al-ta’rif  and  nisbah (Ahmad Damanhuri 2006; Al-Shanqiti 
2007; Murtadha Mutahhari 2011). This explains why when one discusses a western concept such as poverty, wealth 
management, Corporate Social Responsibility (CSR) etcetera, one is obliged to redefine the aforementioned concepts so 
as to ensure that the discussion and explications pertaining them are correct from an Islamic perspective (Muhammad 
Syukri Salleh 2013) 
Secondly, there is a need to consistently utilize and adhere to the Islamic Reasoning approach. Abdul Hadi al-
Fadhli (t.t), Ahmad Damanhuri (2006), Al-Habannakah (1993), Al-Quasini (t.t), Al-Shanqiti (2007), Mahdi Fadhlullah 
(1998), Murtadha Mutahhari (2011), and H.Syukriadi Sambas (2003), noted that Islamic Logic comprises three major 
components namely tasawwur; tasdiq and al-Istidlal. These three components are akin to a complete cycle that is 
mutually complementary in orientation. Tasawwur refers to the approach that highlights which objects and concepts are 
subject to analysis. Next, tasdiq functions to provide the framework within which objects and concepts identified in 
tasawur are analyzed to ascertain their Truth or otherwise. Finally al-Istidlal functions as the arbiter of truth and fallacy in 
the cycle. 
Thirdly, the application of logic should be designed to strengthen the Islamic framework rather than reinforce the 
Western framework. In other words, all arguments and postulates made must originate from Islamic principles, 
provenance and contemporary scholars and must be presented in a logical manner. Conversely, if arguments and 
ratiocinations derived  from the al-Quran and the Sunnah (Traditions) are used to justify Western frameworks, it will not 
strengthen Islam. Instead such an approach will further reinforce the Western framework as whatever ulterior motives 
envisaged by the West is further burnished via justification with Islamic postulates and arguments. This process called 
Quranisation or ayatization  should be avoided as the ultimate goal of upholding the Islamic framework is to reduce 
reliance on Western Logic frameworks and propositions. 
Fourthly, logic is the means to an end, not the end itself. In other words, the goal should always be the 
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proselytization of Islam and its teachings. Hence, if it is clear that each and every recourse to Logic in contemporary 
Islamic discourse is a means to an end, then priority can be accorded towards proselytization efforts and endeavours to 
enhance faith rather than attempting to rationalize all things Islamic so as to prevail in polemics. In fact, some concepts 
and precepts in Islam are revealed as they are and need no further ratiocination. 
 
 
 
Figure 1: Proposed Contemporary Islamic Logic Approach (CILA) 
 
Figure 1 illustrates three Logic approaches, namely, the Western Logic approach, the Traditional Islamic Knowledge 
approach and the proposed Contemporary Islamic Logic Approach. Essentially, the Western Logic approach attempts to 
resolve a problem via Reason alone and this invariably involves any resolution to be framed within the western paradigm.    
In contrast, the Islamic Logic approach adopts a traditional Islamic knowledge perspective when deliberating 
contemporary issues. Although the approach utilizes logic in its dissection of such contemporary issues, the discussion is 
nevertheless circumscribed by the conventions of traditional Islamic knowledge and consequently does not address the 
actual problems in Reality. Hence, it is proposed that a contemporary approach, that involves the amalgamation of 
traditional Islamic knowledge and Islamic Logic with the argumentative features of Western logic known as the 
Contemporary Islamic Logic Approach (CILA), be adopted by Muslim scholars to reach out and connect with 
contemporary citizenry in efforts to analyse and resolve contemporary problems in accordance with Islamic precepts 
without ignoring the discourse dynamics of contemporary society.  
 
 Conclusions  5.
 
Any discussion regarding the use of logic in contemporary Islamic Discourse will by default yield at least three outcomes. 
First, there is a necessity for a new approach in contemporary times regarding the proselytization of Islam. Essentially 
such an approach involves the harmonisation of traditional Islamic Logic with the Western Logic paradigm.Termed 
Contemporary Islamic Logic Approach, any such hybrid fusion of two different traditions of Logic should nevertheless 
comply with aforementioned four rules in the preceding section. Secondly, it is envisioned that a Contemporary Logic that 
defines Islam in an easily comprehensible language that is accessible to the West can help to resolve contemporary 
issues more effectively without in any manner whatsoever diluting the true teachings of Islam. Finally, such a discussion 
would yet again indirectly underline the fact that the learning/acquisition of Islamic logic is of utmost importance in 
contemporary times and hence should not be sidelined.  
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